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Science seems to be working fine when it is used outside the world of mind and consciousness:

1. When it forgets that it prerequisite is conscious embodied brains in social-linguistic communication.

2. When it forgets that evolution theory also has to explain the emergence of first person experiences such as will, understanding and emotions.

3. When it forgets that its concept of natural law, logic, mathematics of nature and intelligence all presupposes mind and consciousness and is the basis from which they are to be explained. 

The above makes you wonder what kind of explanation it actually is, that science produces about the independent world (reality). It seems that the inside of reality is sensing, feeling, living, meaning, thinking, wanting, understanding, mind and consciousness and science only deals with the outside. In system science a view of reality as consisting of irreducible emergent levels like dead or physical systems, chemical systems, living or biological systems, social-conscious-linguistic systems exists. But when one wants to see the levels from an evolutionary viewpoint the principle of emergence is not very helpful in explaining how the “inner life” of living systems arises from “dead and deterministic matter”.


In Peircian semiotic philosophy, these levels can be bound together by Synechism, Tychism, and Agapism in an evolutionary view of the interactions between Firstness, Secondness, and Thirdness. 


The view of Firstness as a blend of qualities of mind and matter containing qualia and living feeling and a tendency to form habits, is crucial for understanding the self-organizing capabilities of nature and how what seems to be “dead” matter can, through evolutionary self-organization, become autopoietic and alive with cognitive/semiotic and feeling abilities. 


Re-interpreting Uexküll on this basis creates a biosemiotics more suited to encompass the phenomenological aspects of life and cognition that are currently conceptualized as signification. Still, aspects of the development of embodiment and meaning that Uexküll did not consider are partially missing. Concepts of the closure, self-organization, and differentiation of biological, psychological, and social systems developed in second-order cybernetics and autopoiesis theory need to be integrated into theories of embodiment.

